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During the closing prayer [ne’ila] of Yom Kippur, which also 
includes the Priestly Benediction, what do the people say? Mar 
Zutra says, and some say that this was taught in a baraita: 

“Behold, surely thus shall the man who fears the Lord be 
blessed” (Psalms ƥƦƬ:ƨ), “Th e Lord shall bless you out of 
Zion, and you shall see the good of Jerusalem all the days of 
your life” (Psalms ƥƦƬ:Ʃ), and “And see your children’s children. 
Peace be upon Israel” (Psalms ƥƦƬ:ƪ).

Th e Gemara asks: Where does the congregation say these verses 
during the Priestly Benediction? Rav Yosef says: Th ey are said 
between each and every blessing. And Rav Sheshet says: Th ey 
are said during the mention of the name of God in each of the 
three blessings.

Rav Mari and Rav Zevid disagree about this matt er. One says: 
Th e congregation recites one verse at a time, corresponding to 
the verse that the priests recite. And one says: For every single 
verse that the priests recite, the congregation says all three verses.

Rabbi Ĥiyya bar Abba says: Anyone who recites these verses 
in the outlying areas, i.e., outside the Temple, is nothing other 
than mistaken in his practice. Rabbi Ĥanina bar Pappa said: 
You should know that in the Temple also people should not 
recite these verses. Do you have a servant who is being blessed 
and does not listenN H  to the blessing, but rather speaks at the 
same time?

Conversely, Rabbi Aĥa bar Ĥanina says: You should know that 
in the outlying areas one is also required to say these verses. Is 
there a servant who is being blessed and his face does not 
brighten? Th erefore, one must recite these verses to give thanks 
for receiving the Priestly Benediction. Rabbi AbbahuP  says: 
At fi rst, I would recite these verses, but since I saw that Rabbi 
Abba of AkkoP  does not say them, I also do not recite them 
anymore.

And Rabbi Abbahu says: At fi rst, I would say to myself that I 
was humble. Since I saw that Rabbi Abba of Akko himself 
stated one reason for a matt er, and his interpreter stated one 
other reason of his own rather than delivering the reason that 
Rabbi Abba stated, and yet Rabbi Abba did not mind, I say to 
myself that I am not humble.

Th e Gemara asks: And what was the humility of Rabbi Abbahu? 
Th e Gemara relates that Rabbi Abbahu’s interpreter’s wife said 
to Rabbi Abbahu’s wife: Th is one of ours, i.e., my husband, has 
no need for your husband Rabbi Abbahu, as he could teach 
everything on his own. And the fact that he bends over to listen 
to Rabbi Abbahu, and then stands up above him, and repeats his 
words to the congregants is merely to show respect for him.N  
Rabbi Abbahu’s wife went and told this to Rabbi Abbahu. He 
said to her: And what diff erence does it make to you? Th rough 
me and through him the One above will be exalted, and it does 
not matt er which one of us is teaching.

Perek VII
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אָמַר  אָמַר?  מַאי  כִיפּוּרֵי  דְּ יוֹמָא  דְּ נְעִילָה  בִּ
כִי  ה  ״הִנֵּ מַתְנִיתָא:  בְּ לָהּ  וְאָמְרִי  זוּטְרָא,  מָר 
יּוֹן וּרְאֵה  בֶר יְרֵא ה', ״יְבָרֶכְךָ ה' מִצִּ כֵן יְברַֹךְ גָּ
בָנִים  ״וּרְאֵה  חַיֶּיךָ״,  יְמֵי  ל  כָּ לִָם  יְרוּשָׁ טוּב  בְּ

רָאֵל״. לוֹם עַל יִשְׂ לְבָנֶיךָ שָׁ

רָכָה  בְּ ל  כָּ ין  בֵּ אָמַר:  יוֹסֵף  רַב  אוֹמְרָן?  הֵיכָן 
ם. ֵ רַת הַשּׁ הַזְכָּ ת אָמַר: בְּ שֶׁ וּבְרָכָה; וְרַב שֵׁ

סוּקָא  הּ רַב מָרִי וְרַב זְבִיד – חַד אָמַר: פְּ לִיגִי בָּ פְּ
סוּקָא אָמַר  ל פְּ סוּקָא, וְחַד אָמַר: אַכָּ לְקָבֵל פְּ

הוּ. לְהוּ לְכוּלְּ

בוּלִין  גְּ ל הָאוֹמְרָן בַּ א: כָּ ר אַבָּ י חִיָּיא בַּ אָמַר רַבִּ
א:  פָּ פַּ ר  בַּ חֲנִינָא  י  רַבִּ אֲמַר  טוֹעֶה.  א  אֶלָּ אֵינוֹ 
לְמֵימְרִינְהוּ,  עֵי  מִיבָּ לָא  נַמִי  שׁ  קְדָּ בַמִּ דְּ דַע  תֵּ
וְאֵינוֹ  אוֹתוֹ  בָרְכִין  מְּ שֶׁ עֶבֶד  לְךָ  יֵשׁ  לוּם  כְּ

מַאֲזִין?

בוּלִין נַמִי  בַגְּ דַע דְּ ר חֲנִינָא: תֵּ י אַחָא בַּ אָמַר רַבִּ
בָרְכִין  מְּ לוּם יֵשׁ עֶבֶד שֶׁ עֵי לְמֵימְרִינְהוּ, כְּ מִיבָּ
הוּ:  אַבָּ י  רַבִּ אָמַר  נִים?  פָּ יר  מַסְבִּ וְאֵין  אוֹתוֹ 
לֵיהּ  חָזֵינָא  דְּ יוָן  כֵּ לְהוּ.  אָמִינָא  הֲוָה  מֵרֵישׁ 
אֲנָא  לְהוּ,  אָמַר  לָא  דְּ עַכּוֹ  מִן  דְּ א  אַבָּ י  לְרַבִּ

נַמִי לָא אָמִינָא לְהוּ.

הוּ: מֵרֵישׁ הֲוָה אָמִינָא עִינְוְתָנָא  י אַבָּ וְאָמַר רַבִּ
עַכּוֹ  מִן  דְּ א  אַבָּ י  לְרַבִּ לֵיהּ  חָזֵינָא  דְּ יוָן  כֵּ אֲנָא. 
חַד  אָמוֹרֵיהּ  וַאֲמַר  טַעְמָא  חַד  אִיהוּ  אֲמַר  דַּ
עִינְוְתָנָא  לָאו  אָמִינָא:  קָפֵיד,  וְלָא  טַעְמָא 

אֲנָא.

אָמְרָה לָהּ  הוּ? דְּ י אַבָּ רַבִּ וּמַאי עִינְוְותָנוּתֵיהּ דְּ
י  רַבִּ הוּ לִדְבֵיתֵיהּ דְּ י אַבָּ רַבִּ אָמוֹרֵיהּ דְּ בֵיתְהוּ דְּ דְּ
ידָן לָא צָרִיךְ לֵיהּ לְדִידָךְ, וְהַאי  הוּ: הָא דִּ אַבָּ
עָבֵיד  עָלְמָא הוּא דְּ גָחֵין וְזָקֵיף עֲלֵיהּ, יְקָרָא בְּ דְּ
הוּ.  י אַבָּ בֵיתְהוּ וְאָמְרָה לֵיהּ לְרַבִּ לֵיהּ. אָזְלָא דְּ
יהּ  י וּמִינֵּ הּ? מִינִּ אֲמַר לָהּ: וּמַאי נָפְקָא לֵיךְ מִינָּ

אָה. ס עִילָּ יִתְקַלֵּ

 Do you have a servant who is being blessed and 
does not listen – ֹוְאֵינו אוֹתוֹ  בָרְכִין  מְּ שֶׁ עֶבֶד  לְךָ  יֵשׁ  לוּם   כְּ
 Tosafot raise a difficulty with the statement that :מַאֲזִין
one should not recite verses during the Priestly Bene-
diction: The Sages created a prayer for ameliorating a 
bad dream, to be recited during the Priestly Benedic-
tion. They answer that reciting this prayer is permitted 
because the person who had a bad dream is in distress. 
Also, since the prayer concerning a bad dream is con-
nected to the Priestly Benediction, as it seeks that the 
blessing be implemented with regard to the dream, 
it is not considered to be speaking about a separate 
matter. This is not true if one recites other verses that 
are not linked to the words of the blessing (Be’er Sheva, 
citing Maharil).

 Is merely to show respect for him – עָלְמָא הוּא  יְקָרָא בְּ
עָבֵיד לֵיהּ  It seems that Rashi and the Ein Ya’akov have :דְּ
a different version of the text, which reads: Respect 
for the kingdom. Accordingly, the disseminator’s wife 
explained that he showed respect for Rabbi Abbahu 
due to the latter’s ties with the government and not 
because of his wisdom in Torah.

NOTES

 Do you have a servant who is being blessed and 
does not listen – ֹוְאֵינו אוֹתוֹ  בָרְכִין  מְּ שֶׁ עֶבֶד  יֵשׁ  לוּם   כְּ
 One must remain silent and may not recite any :מַאֲזִין
verses while the priests are reciting their blessing, in 
accordance with the opinion of Rabbi Ĥiyya and Rabbi 
Abbahu. The Rema writes that in a place where the 
custom is that the priests sing during the blessing, it is 
customary for the congregation to recite verses during 
their singing, but it is still better not to recite anything. 
It is explained in the Magen Avraham and the Taz that 
if one recites verses, he should do so only while the 
prayer leader is calling out the words of the blessing 
to the priests. Others say that one should refrain from 
this as well, and it is the custom in many communities, 
including those who follow the customs of the Vilna 
Gaon and Chabad, not to say anything at all during 
the Priestly Benediction (Rambam Sefer Ahava, Hilkhot 
Tefilla UVirkat Kohanim 14:7; Shulĥan Arukh, Oraĥ Ĥayyim 
128:26).

HALAKHA

 Rabbi Abbahu – ּהו אַבָּ י   Rabbi Abbahu lived in the city of :רַבִּ
Caesarea and was very influential with the Roman authorities. 
Although he did not have an official position, he acted as the rep-
resentative of the Jewish community. The house of the emperor 
referred to here is apparently the palace located in the city of 
Caesarea, where Rabbi Abbahu had an independent yeshiva.

 Rabbi Abba of Akko – ֹמִן עַכּו א דְּ י אַבָּ  An amora of Eretz Yisrael of :רַבִּ

the third generation of amora’im, Rabbi Abba may have been the 
leading Sage in the city of Akko at some point, but he then moved 
to the neighboring city of Caesarea. As the Gemara relates here, 
Rabbi Abba was impoverished and in debt, and Rabbi Abbahu’s 
attempts to make him the head of the yeshiva were apparently 
not successful. He engaged in halakhic discourse with Rabbi Zeira, 
Rabbi Abbahu, and another Sage known as Rabbi Abba. Not many 
of his rulings have been preserved.

PERSONALITIES
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And furthermore, in another example of his humility, the Sages 
were counted and reached a decision to appoint Rabbi Abbahu 
to be the head of the yeshiva. Since he saw that Rabbi Abba of 
Akko had many creditors and was impoverished, he att empted 
to get him out of debt. He said to them: Th ere is a man who is 
greater than me, Rabbi Abba.

Th e Gemara relates another example of his humility: Rabbi 
Abbahu and Rabbi Ĥiyya bar Abba happened to come to a 
certain place. Rabbi Abbahu taught matt ers of aggada, and at 
the same time Rabbi Ĥiyya bar Abba taught halakha. Every-
one left  Rabbi Ĥiyya bar Abba and went to Rabbi Abbahu, 
and Rabbi Ĥiyya was off ended. Rabbi Abbahu said to him, to 
appease him: I will tell you a parable: To what is this matt er 
comparable? It is comparable to two people, one who sells 
precious stones and one who sells small items [sidkit].L  Upon 
whom do the customers spring? Don’t they spring upon the 
one who sells small items? Similarly, you teach loft y and impor-
tant matt ers that do not att ract many people. Everyone comes 
to me because I teach minor matt ers.

Th e Gemara relates that every day Rabbi Ĥiyya bar Abba 
would escort Rabbi Abbahu to his lodging place [ushpizei]L  
out of respect for the house of the emperor, with which Rabbi 
Abbahu was associated. On that day, Rabbi Abbahu escorted 
Rabbi Ĥiyya bar Abba to his lodging place, and even so, Rabbi 
Ĥiyya bar Abba’s mind was not at ease with Rabbi Abbahu 
and he felt insulted.

§ Th e Gemara returns to discuss the response of the congre-
gants to certain parts of the prayer service. While the prayer 
leader is reciting the blessing of: We give thanks,N  what do the 
people say? Rav says that they say: We give thanks to You, 
Lord our God, for the merit of giving thanks to You. And 
Shmuel says that one should say: God of all living fl esh, for the 
merit of giving thanks to You. Rabbi Simai says that one should 
say: Our Creator, Who created everything in the beginning, 
for the merit of giving thanks to You. Th e Sages of Neharde’aB  
say in the name of Rabbi Simai that one should say: We off er 
blessings and praises to Your great name, for You have given 
us life and sustained us, for giving thanks to You. Rav Aĥa 
bar Ya’akov would fi nish the blessing as follows: So may You 
give us life, and show us favor, and collect us, and gather 
our exiles into Your sacred courtyards, in order to observe 
Your laws and to fulfi ll Your will wholeheartedly, for giving 
thanks to You.

Rav Pappa said: Th ese Sages each added a diff erent element to 
the prayer. Th erefore, we should combine them together and 
recite all of them.H N 

יֵיהּ  לִמְמַנְּ עֲלֵיהּ  נַן  רַבָּ אִימְנוּ  הוּ  אַבָּ י  רַבִּ וְתוּ, 
עַכּוֹ  מִן  דְּ א  אַבָּ י  לְרַבִּ חַזְיֵהּ  דְּ יוָן  כֵּ א.  רֵישָׁ בְּ
א  אִיכָּ לְהוּ:  אֲמַר  חוֹבוֹת,  עֲלֵי  בַּ לֵיהּ  י  נְפִישִׁ דִּ

ה. רַבָּ

אִיקְלְעוּ  א  אַבָּ ר  בַּ חִיָּיא  י  וְרַבִּ הוּ  אַבָּ י  רַבִּ
דְתָא,  אַגַּ בְּ רַשׁ  דָּ הוּ  אַבָּ י  רַבִּ אַתְרָא.  לְהַהוּא 
בְקוּהּ  מַעֲתָא. שַׁ שְׁ רַשׁ בִּ א דָּ ר אַבָּ י חִיָּיא בַּ רַבִּ
יהּ  א וַאֲזוּל לְגַבֵּ ר אַבָּ י חִיָּיא בַּ י עָלְמָא לְרַבִּ כּוּלֵּ
יהּ. אֲמַר לֵיהּ: אֶמְשׁלֹ  עְתֵּ הוּ. חֲלַשׁ דַּ י אַבָּ דְרַבִּ
נֵי אָדָם,  נֵי בְּ בָר דּוֹמֶה? לִשְׁ ל, לְמָה הַדָּ לְךָ מָשָׁ
מִינֵי  מוֹכֵר  וְאֶחָד  טוֹבוֹת  אֲבָנִים  מוֹכֵר  אֶחָד 
מּוֹכֵר  שֶׁ זֶה  עַל  לאֹ  קוֹפְצִין?  מִי  עַל  סִידְקִית, 

מִינֵי סִידְקִית?

י  א לְרַבִּ ר אַבָּ י חִיָּיא בַּ ה רַבִּ ל יוֹמָא הֲוָה מְלַוֶּ כָּ
בֵי קֵיסָר.  וּם יְקָרָא דְּ יזֵיהּ, מִשּׁ פִּ הוּ עַד אוּשְׁ אַבָּ
ר  י חִיָּיא בַּ הוּ לְרַבִּ י אַבָּ הַהוּא יוֹמָא אַלְוִיֵּהּ רַבִּ
יזֵיהּ. וַאֲפִילּוּ הָכִי לָא אִיתּוֹתַב  פִּ א עַד אוּשְׁ אַבָּ

יהּ. יהּ מִינֵּ עְתֵּ דַּ

לִיח צִבּוּר אוֹמֵר ״מוֹדִים״, הָעָם מָה  ְ שּׁ זְמַן שֶׁ בִּ
לָךְ  אֲנַחְנוּ  ״מוֹדִים  רַב:  אָמַר  אוֹמְרִים?  הֵם 
מוּאֵל  וּשְׁ לָךְ״;  מוֹדִים  אָנוּ  שֶׁ עַל  אֱלהֵֹינוּ  ה' 
אָנוּ מוֹדִים לָךְ״;  ר עַל שֶׁ שָׂ ל בָּ אָמַר: ״אֱלהֵֹי כָּ
ית עַל  רֵאשִׁ י סִימָאי אוֹמֵר: ״יוֹצְרֵנוּ יוֹצֵר בְּ רַבִּ
י  רַבִּ מֵיהּ דְּ ְ עֵי אָמְרִי מִשּׁ אָנוּ מוֹדִים לָךְ״; נְהַרְדְּ שֶׁ
עַל  דוֹל  הַגָּ מְךָ  לְשִׁ וְהוֹדָאוֹת  רָכוֹת  ״בְּ סִימָאי: 
אָנוּ מוֹדִים לָךְ״; רַב  נוּ עַל שֶׁ הֶחֱיִיתָנוּ וְקִיַּימְתָּ שֶׁ
חַיֵּינוּ  תְּ ן  ״כֵּ הָכִי:  הּ  בָּ מְסַיֵּים  יַעֲקבֹ  ר  בַּ אַחָא 
לֻיּוֹתֵינוּ לְחַצְרוֹת  צֵנוּ וְתֶאֱסוֹף גָּ וּתְחָנֵנוּ, וּתְקַבְּ
לֵבָב  יךָ וְלַעֲשׂוֹת רְצוֹנְךָ בְּ מוֹר חוּקֶּ ךָ, לִשְׁ קָדְשֶׁ

אָנוּ מוֹדִים לָךְ״. לֵם, עַל שֶׁ שָׁ

הוּ. ךְ נֵימְרִינְהוּ לְכוּלְּ א: הִילְכָּ פָּ אֲמַר רַב פַּ

 Small items [sidkit] – סִידְקִית: In this context, this term 
refers to small, inexpensive items, e.g., needles. There is a 
common term maĥat sidkit, which refers to a small sew-
ing needle, as opposed to larger needles that are used 
to sew bags and other items. It is explained in the Arukh 
that this type of needle carries that appellation because 
it is used to sew up holes and cracks [sedakim].

The origin of the term sidkit may come from the fact 
that small items such as these are sold in small stores 
that are like cracks or holes in the wall. However, others 
explain that this name is derived from the word sarakit, 
saraceni in Latin, which refers to a nomadic Arabian 
tribe, as during the talmudic period members of this 
tribe had small booths set up where they used to sell 
objects such as these. Another version of the word, sitkit, 
is found in the Arukh.

 Lodging place [ushpiza] – יזָא פִּ  From the Middle :אוּשְׁ
Persian term aspinj, meaning hotel or hospitality.

LANGUAGE

 While the prayer leader is reciting the blessing of: We give 
thanks – צִיבּוּר אוֹמֵר מוֹדִים לִיח ְ שּׁ זְמַן שֶׁ -The reason that the con :בִּ
gregation recites a prayer at this time is to acknowledge the 
great merit of being able to give thanks to God (Devar Shaul). The 
ge’onim write that the congregation’s prayer immediately follows 
the prayer leader’s blessing and is somewhat of an addition to 
it. The version in the Jerusalem Talmud and in the writings of 
several halakhic authorities closes with a full blessing: Blessed 
are You, Lord, the God of thanks. According to this version, it can 
be understood why the congregation does not need to listen to 
the recitation of the prayer leader; they recite their own blessing. 
It is also possible that the congregation is expected to listen to 
the prayer leader while reciting their blessing. It is stated in the 
Jerusalem Talmud that this blessing is recited in an undertone, and 
therefore it does not obstruct one’s ability to hear the blessing of 

the prayer leader. Furthermore, the congregants can finish their 
prayer before the prayer leader and then answer amen to his 
blessing (Devar Shaul).

 We should recite all of them – ּהו  In Masoret HaShas :נֵימְרִינְהוּ לְכוּלְּ
it is explained that this reflects Rav Pappa’s approach in other 
discussions (see Berakhot 59–60), where he rules that several 
opinions of the early Sages should be combined. Since this prayer 
is a combination of statements from several Sages, it is called: 
The Sages’ blessing of thanksgiving (Beit Yosef ). The name can 
also be explained as follows: Since the uneducated people did 
not know how to recite the prayers on their own and had to 
listen closely to the words of the prayer leader, this congregation’s 
blessing of thanksgiving could be recited only by the scholars 
(Eshel Avraham).

NOTES

 The Sages of Neharde’a – עֵי  The Gemara states :נְהַרְדְּ
elsewhere that anonymous statements attributed to 
the Sages of Neharde’a refer to statements of Rav Ĥama 
of Neharde’a, who served as the head of the yeshiva of 
Neharde’a for several years following the passing of Rav 
Naĥman bar Yitzĥak. Apparently, Rav Ĥama was related 
to the family of the Exilarch and for a time served as his 
official scholar. It is also possible that he is the same Rav 
Ĥama who met with the king of Persia and discussed 
Torah matters with him.

BACKGROUND

 Therefore we should recite all of them – ּךְ נֵימְרִינְהו  הִילְכָּ
הוּ  While the prayer leader is reciting the blessing :לְכוּלְּ
of thanksgiving, the congregation says: We give thanks 
to You, the God of all living flesh…blessed be the God 
of thanksgiving. This is in accordance with the opinion 
of Rav Pappa, that all of the versions should be incor-
porated (Rambam Sefer Ahava, Hilkhot Tefilla UVirkat 
Kohanim 9:4; Shulĥan Arukh, Oraĥ Ĥayyim 127:1).

HALAKHA
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§ Rabbi Yitzĥak says: Th e awe of the public should always be 
upon you, i.e., one must always treat the public courteously. As 
when the priests bless the people they face the people and their 
backs are toward the Divine Presence, out of respect for the 
congregation.

Rav Naĥman said that this principle is derived from here:N  “Th en 
King David stood up upon his feet, and said: Hear me, my breth-
ren, and my people” Ťࢗ Chronicles ƦƬ:Ʀ). Evidently, King David 
stood up to address the people rather than remain seated. If he said 

“my brethren,” why did he say “my people”? And if he said “my 
people” why did he say “my brethren”? Rabbi Elazar says: David 
said to the Jewish people: If you listen to me, you are my brethren. 
And if you do not listen to me willingly, you are my people and I 
am your king, and I will rule over you by force with a staff . Th is 
shows that if the nation acted properly, David would relate to them 
respectfully.

Th e Sages say that the importance of showing respect for the con-
gregation is derived from here: Th e halakha is that the priests are 
not permitt ed to ascend the platform to recite the benediction in 
their sandals,H  as is taught in a baraita. And this halakha is one of 
nine ordinances that Rabban Yoĥanan ben Zakkai instituted. 
What is the reason for this ordinance? Is it not out of respect for 
the congregation, as it would be disrespectful for the priests to 
display their dirty sandals in front of the congregants? Rav Ashi 
said: No, this is not the reason. Th ere, in the baraita, the reason is 
a concern lest a strap of his sandal break, and he will therefore 
return to his place to go tie it and not ascend the platform in time 
for the benediction, and people will say that he was removed from 
the platform because he is disqualifi ed from the priesthood, as he 
is the son of a priest and a divorced woman or the son of a priest 
and a ĥalutza.

§ It is taught in the mishna: And in the Temple, the priests recite 
the three verses as one blessing. 

Th e Gemara asks: And why does the practice in the Temple diff er 
so much from outside the Temple? Because one does not answer 
amen in the Temple,N  and therefore there is no pause between the 
blessings.

Th e Sages taught: From where is it derived that one does not 
answer amen in the Temple? As it is stated: “Stand up and bless 
the Lord, your God, from everlasting to everlasting” (Nehemiah 
ƭ:Ʃ). Th is blessing is recited instead of amen in the Temple. And 
from where is it derived that for each and every blessing in the 
Temple the people respond with these words of praise? As it is 
stated: “And let them say: Blessed be Your glorious name, which 
is exalted above all blessing and praise” (Nehemiah ƭ:Ʃ). Th is 
verse indicates that for each and every blessing, you should give 
Him praise.N  However, those present do not respond amen.

אֵימַת  הֵא  תְּ לְעוֹלָם  יִצְחָק:  י  רַבִּ אָמַר 
י  לַפֵּ נֵיהֶם כְּ הֲרֵי כּהֲֹנִים פְּ צִבּוּר עָלֶיךָ, שֶׁ

כִינָה. י שְׁ לַפֵּ הָעָם וַאֲחוֹרֵיהֶם כְּ

וִיד  דָּ ״וַיָּקָם  מֵהָכָא:  אֲמַר,  נַחְמָן  רַב 
אַחַי  מָעוּנִי  שְׁ וַיּאֹמֶר  רַגְלָיו  עַל  לֶךְ  הַמֶּ
וְאִם  י״,  ״עַמִּ ה  לָמָּ ״אַחַי״  אִם  י״.  וְעַמִּ
י אֶלְעָזָר,  ה ״אַחַי״? אָמַר רַבִּ י״ לָמָּ ״עַמִּ
ם  אַתֶּ אִם  רָאֵל:  לְיִשְׂ וִד  דָּ לָהֶם  אָמַר 
 – לָאו  וְאִם  ם,  אַתֶּ אַחַי   – לִי  שׁוֹמְעִין 

ל. מַקֵּ ם, וַאֲנִי רוֹדֶה אֶתְכֶם בְּ י אַתֶּ עַמִּ

הַכּהֲֹנִים  אֵין  דְּ מֵהָכָא:  אָמְרִי,  נַן  רַבָּ
לֵיהֶן לַדּוּכָן, וְזֶהוּ  סַנְדָּ אִין לַעֲלוֹת בְּ ָ רַשּׁ
ן  רַבָּ הִתְקִין  שֶׁ נוֹת  קָּ תַּ ע  שַׁ מִתֵּ אַחַת 
וּם  אי; מַאי טַעְמָא? לָאו מִשּׁ ן זַכַּ יוֹחָנָן בֶּ
י: לָא, הָתָם  בוֹד צִבּוּר? אֲמַר רַב אַשִׁ כְּ
לוֹ וַהֲדַר  סַנְדָּ א נִפְסְקָה לוֹ רְצוּעָה בְּ מָּ שֶׁ
ה אוֹ  רוּשָׁ ן גְּ אָזֵיל לְמִיקְטְרֵיהּ, וְאָמְרִי: בֶּ

ן חֲלוּצָה הוּא. בֶּ

רָכָה אַחַת״ כו'. שׁ בְּ קְדָּ ״וּבַמִּ
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״אָמֵן״  עוֹנִין  אֵין  שֶׁ לְפִי  ה?  לָמָּ ךְ  כָּ וְכָל 
שׁ. קְדָּ מִּ בַּ

״אָמֵן״  עוֹנִין  אֵין  שֶׁ יִן  מִנַּ נַן:  רַבָּ נוּ  תָּ
אֶת  רְכוּ  בָּ ״קוּמוּ  אֱמַר:  נֶּ שֶׁ שׁ?  קְדָּ מִּ בַּ
הָעוֹלָם״.  עַד  הָעוֹלָם  מִן  אֱלהֵֹיכֶם  ה' 
ה?  הִלָּ תְּ וּבְרָכָה  רָכָה  בְּ ל  כָּ עַל  שֶׁ יִן  וּמִנַּ
וּמְרוֹמַם  בדֶֹךָ  כְּ ם  שֵׁ ״וִיבָרְכוּ  אֱמַר:  נֶּ שֶׁ
רָכָה  בְּ ל  כָּ עַל  ה״,  וּתְהִלָּ רָכָה  בְּ ל  כָּ עַל 

ה. הִלָּ ן לוֹ תְּ וּבְרָכָה תֵּ

 Rav Naĥman said that this principle is derived from 
here, etc. – וכו׳ מֵהָכָא  אֲמַר  נַחְמָן   ,According to Rashi :רַב 
Rav Naĥman’s proof is David’s use of the term “brethren,” 
which shows respect for the people. The Meiri as well as 
the Maharsha explain that the proof is from the fact that 
King David stood up in honor of the people. Accordingly, 
the subsequent interpretation of the phrase “my brethren 
and my people” is a separate matter that is mentioned 
here tangentially.

NOTES

 The priests are not permitted to ascend the platform 
in their sandals – לֵיהֶן לַדּוּכָן סַנְדָּ אִין לַעֲלוֹת בְּ ָ  :אֵין הַכּהֲֹנִים רַשּׁ
Ezra decreed that the priests must remove their shoes 
before ascending the platform. However, they need not 
remove their socks. Some rule stringently if the socks are 
made from leather (Rema). The custom is for the priests to 
remove their shoes for the Priestly Benediction, and while 
it would be preferable for the priests to be barefoot, the 
Mishna Berura notes that the custom is for the priests to 
leave on their socks to recite the blessing (Rambam Sefer 
Ahava, Hilkhot Tefilla UVirkat Kohanim 14:6; Shulĥan Arukh, 
Oraĥ Ĥayyim 128:5).

HALAKHA

 Because one does not answer amen in the Temple – לְפִי 
שׁ קְדָּ מִּ אֵין עוֹנִין אָמֵן בַּ  The Maharsha explains that according to :שֶׁ
kabbalistic tradition one answers amen because the numerical 
value of its letters, 91, is equal to the sum of the numerical value 
of the Tetragrammaton, 26, and the name of Lordship, 65, and 
outside the Temple the name of Lordship is uttered instead of 
the Tetragrammaton. However, in the Temple, where the name 
of God itself is pronounced as it is written, it is not necessary 
to answer amen. It can also be explained that the word amen 
connotes acceptance and faith and is a prayer that the blessing 
will be accepted and come to fruition. This need not be said in 
the Temple, where the Divine Presence dwells.

Tosafot ask: Given that the Gemara (Yoma 35b) teaches that 
in the Temple, those hearing a blessing would say: Blessed be 
the name of His glorious kingdom forever and all time, how 
can the Gemara here state that the fact that those present did 
not answer amen means that there is no interruption between 
the blessings? They answer that since these words of praise 
are recited immediately upon hearing the name of God, they 
are recited in the middle and not at the end of the blessings. It 
is explained in Tosefot Yom Tov that although: Blessed be the 
name of His glorious kingdom forever and all time, is recited 
after most blessings in the Temple, it is not recited after the 

Priestly Benediction, as that is a blessing for the Jewish people 
and not for God.

 For each and every blessing give Him praise – רָכָה בְּ ל  כָּ  עַל 
ה הִלָּ ן לוֹ תְּ  It seems from Rashi’s commentary and from :וּבְרָכָה תֵּ
the Rambam (Sefer Zemanim, Hilkhot Ta’anit 4:15) that after each 
blessing in the Temple, the people would answer: Blessed be 
the name of His glorious kingdom forever and all time. However, 
elsewhere the Rambam writes that after the Priestly Bene-
diction the people would answer: Blessed be the Lord, God, 
God of Israel, from eternity to eternity (Sefer Ahava, Hilkhot 
Tefilla 14:9).

NOTES



sota . Perek VII . 40b 241 . פרק ז׳ דף מ:   

mishna How are the blessings of the High PriestN H  
recited on Yom Kippur? Th e synagogue 

att endantB  takes a Torah scroll and gives it to the head of the 
synagogueB  that stands on the Temple Mount, and the head of the 
synagogue gives it to the deputy High Priest, and the deputy High 
Priest gives it to the High Priest.

And the High Priest stands; and receives the Torah scroll; and 
reads the Torah portion beginning with the verse: “Aft er the death” 
(Leviticus ƥƪ:ƥ–Ƨƨ), and the portion beginning with the verse: “But 
on the tenth” (Leviticus ƦƧ:Ʀƪ–ƧƦ); and furls the Torah scroll; and 
places it on his bosom; and says: More than what I have read 
before you is writt en here. He then reads by heart the portion 
beginning with: “And on the tenth,” from the book of Numbers 
(see Ʀƭ:ƫ–ƥƥ).

And aft er the reading the High Priest recites the following eight 
blessings: A blessing concerning the Torah,N  and concerning 
the Temple service, and concerning thanksgiving, and concern-
ing forgiveness for iniquity, and concerning the Temple, and 
concerning the Jewish people, and concerning the priests, and 
concerning Jerusalem, and the rest of the prayer.

gemara Th e Gemara suggests: You can learn from 
the fact that the head of the synagogue and 

the deputy High Priest receive the Torah scroll before the High 
Priest that honor may be given to a student in the presence of the 
teacher.H  Although the High Priest is considered everyone’s teacher 
and master, honor was nevertheless extended to other individuals 
in his presence without fear of impugning the High Priest’s honor.

Abaye said: A proof may not be adduced from here. Usually one 
does not show honor for a student in the presence of the teacher, 
but here the entire process is for the honor of the High Priest. Th e 
passing of the Torah scroll to people of increasing importance 
demonstrates that the High Priest is considered the most important 
of all those present.

It is stated in the mishna: And the High Priest stands, and receives 
the Torah scroll, and reads from it. Th e Gemara asks: From the 
fact that he stands, it can be understood by inference that until 
that point he had been sitt ing. But didn’t the Master say (Toseft a, 
Sanhedrin ƨ:ƨ) that sitt ing in the Temple courtyardN H  is permitt ed 
only for kings from the house of David, as it is stated: “Th en King 
David went in, and sat before the Lord; and he said: Who am I, 
O Lord God, and what is my house, that You have brought me thus 
far?” (ࢗࢗ Samuel ƫ:ƥƬ).

חַזַּן  יצַד?  כֵּ דוֹל  גָּ כּהֵֹן  רְכוֹת  בִּ מתני׳ 
נֶסֶת נוֹטֵל סֵפֶר תּוֹרָה וְנוֹתְנָהּ לוֹ לְראֹשׁ  הַכְּ
גָן  גָן, וְהַסְּ נֶסֶת נוֹתְנָהּ לַסְּ נֶסֶת, וְראֹשׁ הַכְּ הַכְּ

דוֹל. נוֹתְנָהּ לְכהֵֹן גָּ

״אַחֲרֵי  וְקוֹרֵא  ל  וּמְקַבֵּ עוֹמֵד  דוֹל  גָּ וְכהֵֹן 
הַתּוֹרָה  אֶת  וְגוֹלֵל  עָשׂוֹר״,  בֶּ וְ״אַךְ  מוֹת״ 
רִיתִי  קָּ ֶ ה שּׁ חֵיקוֹ, וְאוֹמֵר: יָתֵר מִמַּ יחָהּ בְּ וּמַנִּ
שׁ  חוּמַּ בְּ אן. ״וּבֶעָשׂוֹר״ שֶׁ תוּב כָּ לִפְנֵיכֶם כָּ

ה. קוּדִים קוֹרֵא עַל פֶּ הַפְּ

רָכוֹת: עַל הַתּוֹרָה,  מֹנֶה בְּ וּמְבָרֵךְ עָלֶיהָ שְׁ
וְעַל הָעֲבוֹדָה, וְעַל הַהוֹדָיָיה, וְעַל מְחִילַת 
וְעַל  רָאֵל,  יִשְׂ וְעַל  שׁ,  קְדָּ הַמִּ וְעַל  הֶעָוֹן, 

ה. פִלָּ אָר תְּ ְ לַיִם, וְהַשּׁ הַכּהֲֹנִים, וְעַל יְרוּשָׁ

בוֹד לְתַלְמִיד  הּ: חוֹלְקִין כָּ מְעַתְּ מִינָּ גמ׳ שָׁ
מְקוֹם הָרַב. בִּ

כהֵֹן  דְּ בוֹדוֹ  כְּ וּם  מִשּׁ הּ  כּוּלָּ יֵי:  אַבַּ אֲמַר 
דוֹל הוּא. גָּ

וכו׳.  וְקוֹרֵא״  ל  וּמְקַבֵּ עוֹמֵד  דוֹל  גָּ ״וְכהֵֹן 
ב הוּא? וְהָאָמַר מָר:  יוֹשֵׁ לָל דְּ ״עוֹמֵד״, מִכְּ
וִד  א לְמַלְכֵי בֵית דָּ עֲזָרָה אֶלָּ יבָה בָּ אֵין יְשִׁ
ב  וַיֵּשֵׁ וִד  דָּ לֶךְ  הַמֶּ ״וַיָּבאֹ  אֱמַר:  נֶּ שֶׁ לְבַד,  בִּ

לִפְנֵי ה' וַיּאֹמֶר מִי אָנכִֹי״ וגו'!

 The blessings of the High Priest – דוֹל גָּ כּהֵֹן  רְכוֹת   In :בִּ
Tosefot HaRosh it is pointed out that the Gemara offers 
no source for the halakha that these blessings must be 
recited in Hebrew. It is explained that perhaps the bless-
ings are recited in Hebrew due to the special sanctity 
of Yom Kippur. Others explain that the expression: The 
blessings of the High Priest, does not refer to his bless-
ings but rather to his reading of the Torah, which must 
certainly be in Hebrew, as it is read from a Torah scroll 
(Tosefot Yom Tov).

 A blessing concerning the Torah – עַל הַתּוֹרָה: Rashi and 
other commentaries ask: Since there is also the standard 
blessing recited before the Torah is read, there should be 
nine blessings in total. Rashi answers that the Gemara 
is referring only to the eight blessings that are recited 
after the Torah reading. Other commentaries explain that 
although the wording of the blessings that are recited 
before and after the Torah reading are different from one 
another, they are considered to be a single unit and are 
therefore counted as one (see Meiri).

 Sitting in the Temple courtyard – עֲזָרָה יבָה בָּ  Some :יְשִׁ
explain that the reason for this halakha is to show 
respect for the Temple. In addition, the expressions used 
in the Bible to describe the Temple service emphasize 
standing, such as: “To stand to serve” (Deuteronomy 
18:5), and: “Who stand in the house of the Lord” (Jer-
emiah 28:5). Other commentaries claim that the verses 
that speak of Eli the priest sitting in the Temple courtyard 
show that this prohibition did not always exist; rather, 
it was instituted to honor the kingship of the house of 
David (see I Samuel 1:9; Be’er Sheva).

NOTES

 The blessings of the High Priest – דוֹל רְכוֹת כּהֵֹן גָּ  When the High :בִּ
Priest comes to read from the Torah on Yom Kippur, he sits in the 
women’s courtyard and all of the people stand before him. The 
synagogue attendant who serves on the Temple Mount takes a 
Torah scroll and gives it to the head of the synagogue, who then 
hands it to the deputy High Priest, who hands it to the High Priest 
himself. The High Priest receives the Torah scroll while standing 
and reads the portions beginning with the phrases “after the 
death of the two sons of Aaron” and “but on the tenth day of 
this seventh month” from the book of Leviticus. He then furls the 
Torah scroll and holds it in his bosom, and says: More than what I 
have read before you is written here. He then recites by heart the 
passage of “and on the tenth” from Numbers.

Before he begins reading, he recites the blessing that is recited 
in the synagogue before reading from the Torah. After he fi nishes 
reading, he recites the blessing recited after reading from the 
Torah and adds the following seven blessings: (1) the blessing 
of the Temple service; (2) the blessing of thanksgiving; (3) the 
prayer of: Forgive us, our Father, for we have sinned, concluding 
with: Who forgives the iniquities of His people, the house of Israel, 
with compassion; (4) a blessing that the Temple should remain 
standing and that the Divine Presence should dwell within it, 

concluding with: Who dwells in Zion; (5) a blessing for the Jewish 
people that God should redeem them and not abandon them, 
which closes with: Who chooses Israel; (6) a blessing that the 
priests’ service and actions should fi nd favor before God, which 
closes with: Who sanctifi es the priests; (7) a standard prayer of 
supplication and request, concluding with: Lord, redeem Your 
people, Israel, for Your people, Israel, are in need of redemption. 
Blessed be You, Lord, Who hears prayer (Rambam Sefer Avoda, 
Hilkhot Avodat Yom HaKippurim 3:10–11).

 Honor may be given to a student in the presence of the 
teacher – הָרַב מְקוֹם  בִּ לְתַלְמִיד  בוֹד  כָּ  One may not show :חוֹלְקִין 
honor for a student in the presence of his teacher, unless his 
teacher also shows him honor. The Taz, citing Rabbeinu Simĥa, 
notes that if the teacher is himself honored by his students being 
honored by others, then one may honor his students (Rambam 
Hilkhot Talmud Torah 5:8; Shulĥan Arukh, Yoreh De’a 242:21).

 Sitting in the Temple courtyard – עֲזָרָה בָּ יבָה  -It is prohib :יְשִׁ
ited for one to sit in the Temple courtyard, with the exception 
of kings from the house of David (Rambam Sefer Avoda, Hilkhot 
Beit HaBeĥira 7:7).

HALAKHA

 The synagogue attendant [ĥazzan hakkeneset] – חַזַּן 
נֶסֶת  .The word ĥazzan means primarily an attendant :הַכְּ
Some say that it is derived from the root ĥet, zayin, heh, 
meaning seeing. In other words, a ĥazzan is one who 
watches over the synagogue and attends to its needs. 
Similarly, there were attendants in large study halls and 
courthouses who fulfilled this duty. In certain syna-
gogues, the synagogue attendant also tutored young 
children or supervised their independent learning. He 
presumably would also lead prayer services, which is 
why over time this title was applied to a regular prayer 
leader.

 The head of the synagogue – נֶסֶת  The role of :ראֹשׁ הַכְּ
head of the synagogue continued for many generations 
and was called ἀρχισυνάγωγος, archisunagogos, in 
Greek. The head was in charge of the synagogue and 
oftentimes served as the leader of the community as 
well. It was a position of honor, and the one who held it 
wielded authority over the community or at least over 
those who prayed in his synagogue. In some places, the 
head of the synagogue had an honorary chair. During 
the Second Temple period, there was a synagogue on 
the Temple Mount. The Torah scrolls were kept there, 
and people would pray the regular communal prayers 
there.

BACKGROUND
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Th e Gemara answers: As Rav Ĥisda said in a similar context: Th is 
took place not in the Israelite courtyard, where the prohibition 
against sitt ing applies, but in the women’s courtyard. Here, too, 
the reading was in the women’s courtyard, where it is permitt ed 
to sit, as it does not have the sanctifi ed status of the Temple itself.

Th e Gemara raises an objection from a baraita (Toseft a ƫ:ƥƧ): And 
where does the High Priest read from the Torah scroll? He reads 
from it in the Temple courtyard. Rabbi Eliezer ben Ya’akov says: 
He reads from it on the Temple Mount, as it is stated: 

“And he read there before the broad place that was before the 
Gate of the Water” (Nehemiah Ƭ:Ƨ). According to this opinion, 
the High Priest would read from the Torah in the Temple court-
yard. Rav Ĥisda says in response: Th e baraita also means that the 
reading takes place in the women’s courtyard.

§ It is taught in the mishna that the High Priest receives the Torah 
scroll and reads the Torah portion beginning with the verse: “Aft er
the death” (Leviticus ƥƪ:ƥ), and the portion beginning with the 
verse: “But on the tenth” (Leviticus ƦƧ:Ʀƪ). Since these two por-
tions are not adjacent to each other, the High Priest skips the 
section between the two portions. Th e Gemara raises a contra-
diction from a mishna (Megilla Ʀƨa): One may skip sections when 
reading the haft ara in the Prophets,N H  but one may not skip
sections when reading in the Torah.

Abaye said: Th is is not diffi  cult. Th ere, in the mishna in tractate 
Megilla that teaches that one may not skip, the intention is that one 
should not skip if the sections are so far apart from one another 
that the delay caused by doing so will be of such length that the 
translator who recites the Aramaic translation will conclude his 
translation before the next section is reached. However, in the case 
of the mishna here, it is permitt ed to skip verses because the two 
passages are in close proximity to one another. Th e delay caused is 
of such short length that the translator will still not concludeH  
his translation.

Th e Gemara challenges this resolution: But isn’t it taught about 
this mishna in a baraita: One may skip sections when reading in 
the Prophets, but one may not skip sections when reading in the 
Torah. And how much may one skip from one passage to another 
in the Prophets? One may skip when the section skipped is of 
such short length that when the furling of the scroll is completed 
the translator will still not have concluded his translation. By 
inference, when reading in the Torah one may not skip at all.

Rather, Abaye said another explanation: Th is is not diffi  cult. In 
the mishna here, it is permitt ed to skip because both passages 
pertain to a single topic. Th ere, in the mishna in tractate Megilla 
that teaches that one may not skip, the halakha is referring to a case 
where the passages pertain to two diff erent topics.

And this is as it is taught in a baraita: One may skip sections 
when reading in the Torah when both sections pertain to a single 
topic, and in the Prophets one may skip from one section to 
another even if they pertain to two diff erent topics. And both here 
and there, one may skip only when the section skipped is of such 
short length that when the furling of the scroll is completed the 
translator will still not have concluded his translation.

ים,  נָשִׁ עֶזְרַת  בְּ א:  חִסְדָּ רַב  דַאֲמַר  כְּ
ים. עֶזְרַת נָשִׁ הָכָא נַמִי בְּ

י  עֲזָרָה; רַבִּ מֵיתִיבֵי: וְהֵיכָן קוֹרִין בּוֹ? בָּ
יִת,  הַר הַבַּ ן יַעֲקבֹ אוֹמֵר: בְּ אֱלִיעֶזֶר בֶּ

אֱמַר: נֶּ שֶׁ

Perek VII
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לִפְנֵי  ר  אֲשֶׁ הָרְחוֹב  לִפְנֵי  בוֹ  ״וַיִּקְרָא 
עֶזְרַת  א: בְּ יִם״; אָמַר רַב חִסְדָּ עַר הַמַּ שַׁ

ים. נָשִׁ

עָשׂוֹר״.  בֶּ וְאַךְ  מוֹת  אַחֲרֵי  ״וְקוֹרֵא 
גִין  בִיא וְאֵין מְדַלְּ נָּ גִין בַּ וּרְמִינְהִי: מְדַלְּ

תּוֹרָה! בַּ

כְדֵי  בִּ אן  כָּ יָא:  קַשְׁ לָא  יֵי,  אַבַּ אֲמַר 
לּאֹ  שֶׁ כְדֵי  בִּ אן  כָּ מָן,  הַתּוּרְגְּ יִּפְסוֹק  שֶׁ

מָן. יִפְסוֹק הַתּוּרְגְּ

בִיא וְאֵין  נָּ גִין בַּ וְהָא עֲלָהּ קָתָנֵי: מְדַלְּ
גִין?  מְדַלְּ ה  מָּ כַּ וְעַד  תּוֹרָה.  בַּ גִין  מְדַלְּ
לָל  מָן; מִכְּ לּאֹ יִפְסוֹק הַתּוּרְגְּ דֵי שֶׁ עַד כְּ

לָל לאֹ! לָל כְּ בַתּוֹרָה כְּ דְּ

אן  כָּ יָא:  קַשְׁ לָא  יֵי,  אַבַּ אֲמַר  א  אֶלָּ
נֵי עִנְיָינִין; שְׁ אן בִּ עִנְיָן אֶחָד, כָּ בְּ

עִנְיָן אֶחָד,  תּוֹרָה בְּ גִין בַּ וְהָתַנְיָא: מְדַלְּ
וְכָאן  וְכָאן  עִנְיָינִין,  נֵי  שְׁ בִּ  – בִיא  וּבַנָּ

מָן. לּאֹ יִפְסוֹק הַתּוּרְגְּ כְדֵי שֶׁ בִּ

 One may skip when reading in the Prophets – בִיא נָּ גִין בַּ  :מְדַלְּ
Rashi explains that it is permitted for one to skip passages in 
the Prophets but not in the Torah because the Torah describes 
the practical observance of mitzvot. It is possible that the 
listeners will either become distracted or confused when pas-
sages are skipped in the Torah and will not hear the relevant 
information.

However, if one is reading about a single topic and skips 
passages in a manner that does not create a recognizable 
interruption, the listeners will not become confused, and 
therefore it is permitted. It is also reasoned that the reading 
from the Prophets does not require the same degree of respect 
as the reading from the Torah, which teaches mitzvot and not 
only matters of prophecy and rebuke.

NOTES

 One may skip sections in the Prophets – בִיא נָּ גִין בַּ  One :מְדַלְּ
may skip sections when reading the haftara from the Prophets, 
but one may not skip sections when reading from the Torah. 
This is true if the two portions read from the Torah discuss two 
different topics, as there is a concern that the congregation 
will be confused. However, it is permitted to skip sections 
when both portions pertain to a single topic. When reading 
from the Prophets, it is permitted to skip even when both por-
tions pertain to a different topic (Rambam Sefer Ahava, Hilkhot 
Tefilla 12:8; Shulĥan Arukh, Oraĥ Ĥayyim 144:1).

 Such short length that the translator will not conclude – 
מָן הַתּוּרְגְּ יִפְסוֹק  לּאֹ  שֶׁ כְדֵי   One may skip a section during :בִּ
the Torah reading only if the delay caused is of such short 
length that the translator will still not conclude his trans-
lation (Rambam Sefer Ahava, Hilkhot Tefilla 12:13, citing Ba’al 
Halakhot Gedolot).

HALAKHA




